The Wolof Urban Worldview

WOLOF URBAN WORLDVIEW


This document is an attempt to briefly analyze the worldview of Wolof people living in an urban setting.  In order to understand the findings, one will need to refer to the questions in Jim Slack’s “Constructing a Worldview” document and match the information numbers below with the numbered questions on Slack’s document.  This document contains 2 Appendices that do not answer questions on Slack’s paper, but may be helpful.  Much research remains to be done.  This is only a start.  Researched and compiled by Tammy Cortimilia, Ann Verlander, Dave Jackson and Tim Cline.

1.  Family Structure

1.1 Is the family monogamous or polygamous?  Describe the characteristics and  

      conditions.



The family may be polygamous, however, the constraints and expense of city life     
make polygamy less appealing and less widespread.  Rather that taking a second or 
third wife, many will divorce and remarry.  Often those that do have a second or third 
wife will have them in different locations.  Prostitution is prevalent so one need not 
seek a wife in order to have sexual relations.  The higher educated tend to have fewer 
wives, or only one wife at a time.  Religious leaders still have many wives.

1.2 Is the family matriarchal or patriarchal?  Describe the “head of the house.”

      Research shows that the Wolof society has been labeled by different authors in       

different ways.  The Wolof family is both matriarchal and patriarchal.  Each side of the family has specific roles, obligations and responsibilities.  Islam has greatly influenced the role of the father and hence the culture is often over simplified to say it is patriarchal.  The maternal side transmits the blood, the flesh, the character and the intelligence to a child.  This explains why the maternal uncle is considered closer to the child than his own father:  they share the “same” flesh and blood.  This also explains why serious illnesses are attributed to the mother’s side of the family.  Magic powers are also believed to be inherited from the mother.  The paternal side offers bones, nerves, courage, and when magic powers are present in the family the paternal side may transmit only supernatural vision, the ability to see evil spirits at work.  The maternal inheritance dominates both physically and psychologically.  This is true for all true Wolofs in all castes, in all regions, long standing Muslims or recent converts.  To the maternal family belong solidarity, affection, intimacy, support, mutual aid and loyalty.  The father’s family contributes socially and politically with the child sharing honor, prestige, dignity, courage, and status with him.  From the father a child receives his education and economic power.  

1.3 What are the authority lines in the family?  Who makes decisions - how, when and 

      why?

      The head of the household makes decisions for the family, but he/she would 

never do so without consulting his/her peers and all elders with the household.  In  the urban milieu the primary wage earner has a major input.  If he happens to be the father as well, he may make the decisions almost exclusively, though he will share and discuss them with the family.  If the wife/mother is a significant wage earner, she will have significant input as well.  If she is a single parent, she will make decisions in consultation with brothers, fathers, or uncles.  Children are consulted for their opinions on matters that affect them.  Decisions are made within the context of the group.

1.4 What are the expectations and rules for getting permission?

      The head of the household may grant permission in the case of marriage, often 

      mother, father, uncles from both sides and other relatives will be consulted and  

      family trees will be searched.

1.5 What are the expectations and rules for getting forgiveness?

      Forgiveness would come from the father, but would only be necessary in the case of 

      great offense (stealing from the family, leaving Islam).  Children and other family   

members are often pushed to do what is expected of them, even against their will in  

      order to keep peace.

1.6 What are the roles and consequent relationships between family members?

      Include husband, wife, children, and relatives.  What is the difference at different levels

      in the society and for the different ages?  Who is responsible for whom, when and 

      how?

      The head of the household is responsible for providing basic necessities for the 

      family:  food, shelter, and clothing.  A good provider will also ensure that holiday 

      celebrations include new clothes, new shoes, a new hairstyle, and a great feast and          

      gifts.

Traditionally,  society in general but the father in particular, is responsible for teaching a child how to act in relation to others.  He is directly responsible for the education of his sons once they “leave” their mother at age 5 or 6.  Urban life, frequent divorce and long work and school hours render tradition impractical.  Ideally and philosophically the father retains responsibility for the authority over his children.  From a practical day to day reality, however, he may be largely absent from the child’s sphere of influence.  Nonetheless, he is viewed with great respect.  

The wife and mother has full charge of the children until they come to the age of reason “around 5 or 6.”  After that she is responsible for her daughter’s education concerning home life and the proper conduct toward other family members and guests.  Until the daughter marries, she will tend to all perpetual household matters such as cooking, cleaning, laundry and extending hospitality.

Most urban Wolof children will at least begin school.  Many attend Koranic or French preschool in their neighborhoods.  When the means are available, private school is a favored option.  Later, children may continue their studies, attend a trade school, or work at home (girls).  Some families will have live-in relatives from rural areas who are seeking the educational opportunities available in the city.  Urban women have fewer children than their counterparts in the villages.

1.7 Identify kinship lines and patterns of the extended family.

      Extended family plays an important role in the household relations and

      responsibilities.  Extended families may live together in compounds.  Children are    usually named for a relative who will them assume the responsibility to help clothe and educate.  It has been found that only the immediate family lives in many of the middle class homes.

The maternal uncle is considered a “masculine mother”.  He is the maternal family representative on all matters.  He always plays a major role in baptisms, and must provide the dott  for a nephew’s bride.

The maternal aunt represents the mother at all social ceremonies.  She is the preferred caregiver of a newborn (for nursing) if the mother is not able since they have the same blood.  She helps organize nuptial ceremonies, and her perspective nephew must offer her a visit as well as a gift.  She offers many gifts when her nieces marry.

Maternal brothers and sisters have a relationship of solidarity.  They have the same   blood, so nothing should separate them - no secret, no shame.  Hence the Wolof 

proverb, “Maternal brothers and sisters are like the fingers of one hand.”    They must sacrifice in order to help one another in time of need.  They also share expenses for important ceremonies.  They ‘owe’ each other respect and are not playful with one another.  Conflict between them is rare.

The paternal uncle has the responsibilities of the father if he, for any reason, is absent from the family.

1.8 How do families support themselves in this culture?  What are the traditional and

      non-traditional means of support?

      Urban Wolofs usually have a ‘job’ even though some maintain family lands in rural areas.  Traditional occupations are merchants, skilled laborers, fishermen, artisan or nobleman.  Today, many work in offices, professions, government positions, commerce and even real estate.  In coastal regions many Wolof (Lebou) are still fisherman, even if only on the weekends.  That is, even the educated professionals or students are expected to help the family by participating in the traditional occupation.  Many leave the Senegambia in order to better support their families.  Many Wolof, both professionals and those who hold countless unskilled jobs, may be identified in Europe and the United States.

1.9 How does the family structure change as a result of death, marriage, separation,

      incapacity, incompetence or other significant changes?

      Because ties to the extended family are strong, when relationships are broken for any of a various number of reasons, there is supposed to be a built-in safety net.  In today’s reality however, particularly in urban areas the net is not always operating.

If the head of the household dies, his position is passed on to his brother, his uncle or his oldest son.  Even if he is living but not present a similar situation ensues on a day to day basis.

Divorce means that the wife/mother will return to the protection of her family:  parents, or brothers and sisters who will help her.  Technically, children ‘belong’ to the father, but unless he has a caretaker for them or is insistent they will usually stay with the mother.  There are many single moms in urban areas.  In the case of a wife’s/mother’s death the father will seek the help of his sisters or mother.

If an individual is incapacitated or incompetent, he will be cared for by his mother and her family until death.  If he can work (beg), he will participate in the family finances in this way.

1.10 How is a family’s heritage passed from one generation to the next?

       Heritage is transmitted orally from generation to generation.  Most of it is caught not

       taught though certain family members are charged with this responsibility in

       particular.  The father and maternal uncles are supposed to pass on family stories -

       the father for his side of the family, the uncle on behalf of the maternal family.

       Griots (village storyteller/musicians) are also official keepers of the village story.  

       Much of the culture, however, is received by attending, observing and experiencing

       important life events of ceremonies such as baptism, circumcision, marriage and 

       religious holidays.

In the urban areas there are so many influences besides the family that much tradition is no longer observed.  People are busier and not doing an effective job of passing on the stories and reasons for the traditions.  One exception is in the area of fear and superstition which seems to be pervasive.  Forms of superstition persist but

with less significance for the individual.  Sometimes individuals imitate these forms in order to placate elders, but are not engaged emotionally with certain traditions.  On the other hand, some are trying to relearn certain elements of their culture in order to preserve it.

Children and young people spend much of their time in peer groups, therefore, the multiple generation interaction of the past, which favored the transmission of heritage, is greatly diminished.  TV, radio, books, sports and countless other diversion vie for young people’s time and contribute to the degeneration of tradition.  It is not until marriage that many will begin to lend an attentive ear to the cultural heritage and expectations of their people.  Even then, they are more likely to reject elements they dislike than their rural brothers.

Very religious families tend to do a better job of transmitting cultural traditions and values.  These, of course, would be Wolof and Muslim traditions and values as the Wolof have become irrevocably intertwined with Islam.

1.11 Do families have totems?  What are typical ones and how are they used?

       Each clan has a totem.  The clan name determines the totem which is almost without exception an animal.  The clan members protect this animal, put out food for it, maintain a family alter for it, and never eat this type of animal.  In return, the spirit of the totem protects and blesses those who honor it.  Likewise, it curses and brings trouble to those who ignore it.   It appears that clan rivalries can ensue from totem rivalries.

City dwellers do not talk much about this aspect of their culture; the more educated ones even appear ashamed or act like it is a joke.  Nonetheless, many return to family altars in time of trouble.  It is unclear how widespread and persistent these beliefs are.  Extremely strong Muslims will say it is wrong to consult a totem, but some moderate Muslims seem to maintain both beliefs without seeing a contradiction since the totem is a spirit, and the existence of spirits, both good and evil, is an integral part of Islam.

Places have totems as well, but they are less important and linked more to those who actively practice traditional religion.

1.12 How is authentic news passed on within the family?

       Today, the radio is used to make many personal announcements for families.  It is, however, not a sure way of getting the news out to everyone.  So individual family members are sent to inform other family members of special events even if they must travel long distances.

1.13 What are the rules of inheritance?

       According to Islam, in the event of the father’s death, the wife gets 1/8 of the inheritance.  The children get more and the father’s nephews will get something.

1.14 What are the sexual and mating roles and rules in the family?  What are marriage 

        rites and rules.

       Traditionally, marriages have been arranged by the family.  However, this is   

       no longer always the case.  A mate that is pleasing may be chosen.

       Ngoro li:

After a man has chosen a mate, he consults with his family and then will go and talk to the woman’s family.  Three to five thousand CFA will be given to the family and kola nuts will be distributed around the neighborhood.  He will then give 40.000 – 

50.000 CFA to his fiancée in the presence of her family.  After this, he gives the last part of his obligations.  In town, this is generally money (30.000 - 100.000 CFA).  This sum is divided between the parents and the young girl.  Whoever receives a part, gives about 10 times that amount to the young girl.  The paternal uncle (representative of the father of the young girl) receives 5.000 - 10.000 CFA but on the day of the marriage conjugal, he is charged with preparing the dinner for the ceremony.

Takk gi:

Following this stage, the religious marriage is announced.  The future husband pays for the expenses of the mosque and gives kola nuts to his friends and the marabout but neither he nor his future bride is present.  They are represented at the mosque by their parents.  A prayer is said for their marriage and the marabout pronounces the marriage legal.

Jébbal bi:

The husband offers a bed before he spends the night with his wife.  When he goes to claim his wife her paternal aunt is called for.  She accompanies the bride to aid in a bath with certain rituals before she leads her into her room.  The husband comes in and the aunt presents the bride to him and then they sleep together.  If she is a virgin, the husband rewards her with a certain amount of money.  He then leaves, the aunt returns, takes the money and makes public the event.  Early in the morning the drums are played and the other young ladies that are age in the area come and congratulate her.  Sometimes the money that has been given to the bride is distributed to the ladies that have been invited.

Céet gi:

If the husband wants to take the wife to live with him he is required to do some things for the family.  When a convenient day has been chosen for her depart, the husband buys some household things.  If the wife has never had a baby, usually Thursday or Sunday is chosen.  If she has had a baby she usually rejoins her husband on the night of the baptism.  As they approach the house where they had their conjugal marriage, the wife stops and teases her husband.  If he doesn’t get angry, then she knows it will be a long marriage.  When they enter the house the two hurry to the bed to see who can sit on it first.  The sister-in-law prepares some sanglé and while eating it, they feed some of it to each other (niitug néeg).

The marriage celebration lasts for 3 days.  The new wife prepares her first meal in her new home.  Before the guests leave she draws water and calls her husband to help her pour it into the canari.  The husband and wife then hurry to put their foot in it.  If the man’s foot goes in first, then their first child will be a boy, if the woman’s foot goes in first then it will be a girl.

After a certain amount of time, the wife will go to visit her mother and offer her greetings.

1.15 How are grievances settled within a family?  What are the rules concerning

        mistreatment, separation, divorce, or a mistress?

       Grievances are settled between the couple themselves or a parent, other family member or a good friend may intercede to help restore order.

1.16 What are the child-rearing practices and traditions?

       The mother is responsible for the care of her sons only until the age of 5 or 6, but she is responsible for the girls until they are married.  Babies are carried on the mother’s back until they are two or until another child is born.  In the urban areas most children will attend school some type of school, if even for a short period of time.  Many times the young girls will stay at home and help out with the household chores and care of younger siblings.  The boys are more likely to go to school longer - first to a Quranic school and then public or private school.  If the family has any income at all, private schools would be the first choice.  Many of the private schools in Dakar are inexpensive and even though there are still too many children in the classroom, there are far less than in the public schools. 

1.17 How do children choose their life vocation, their role in the community?

       A fairly strong caste system still exists in the Wolof Society.  There are the Géér (nobles) who traditionally have been in the higher level of the social echelon.  They are the ones the other casts work for or perform for.  If one belongs to any of the lower castes, he is a Ñeeño.  The main caste is the Géwél (griots.)  They are the keepers of the oral tradition.  Tëgg are the blacksmiths.  Traditionally they minted and made tools; however, today they make jewelry and work with silver and gold.  Lawbe are woodworkers and are mostly engaged in sculpture.  The women lawbe have a reputation of being excellent dancers while the men play a small but powerful drum called a tama.

The caste system is still fairly respected by the majority of the Wolof people.  There is a tendency among the “educated” people to try and ignore the cast system, but traditional Wolof families still follow it.

Intermarriage is not allowed, especially between a Géér and a Ñeeño.  Marriage between two tribes is much more likely than with someone from a different caste.

1.18 What are the special days or events for families?

       Ceremonies of life and religious ceremonies are the special events in a Wolof family’s life.  The presence of family members, friends and neighbors is obligatory in the eyes of Wolof society.  Feasting, dancing and new clothes accompany most special ceremonies.  Marriages, baptisms and funerals are 3 of the main ceremonies of life.  The Islamic religious holidays are also important events.

1.19 How is the family changing?

       Many of the urban Wolof are becoming more educated, not taking as many wives and having fewer children.  In middle income areas of Dakar it has been observed that the extended family is not included in the household as often as they have previously been.  [This could be because much of the extended family has remained in the village and perhaps the city dwellers send money back to help support them.]

1.20 How does an individual defend himself or herself within the family?

       Peace is very important in the Wolof society.  If there are disturbances in the family that the individuals cannot work out, then friends or elders of the community may be called in.

2.  Social Structure
2.1  How is the society of a community organized?  What are the typical, the common

       homogenous and heterogeneous facets of society?

       The Wolof society is organized by family units.  The family (including the extended  family) is sacred.  Mbokk signifies not only the extended family but also your work, school, sport colleagues, etc.  These relationships within the society are the most important thing.  Relationships are more important than money, time or other material possessions.

2.2  How do different families relate to each other?  How do families meet other families 

       in the community?  What are the rules of meeting and making friends?


Many families in a community are related to each other by kinship - either blood or marriage.  Other important family relationships come from work, school, sports groups or gammo (by family names.)  It is customary in the urban areas that the new family in the neighborhood is the one to go around to the different homes, greeting their neighbors and introducing themselves.

2.3  How is one’s place in a village society or a community determined?  Is there a cast

       system or other type of structure within the culture?


A caste system does still exist in the Wolof society but among the more educated it is not strictly adhered to anymore.  Generally, one is not allowed to marry outside of his caste.

2.4  How does society relate to foreigners?  Foreigners from another city, another race,

       another tribe, another country?  What are the attitudes and rules of relating?


Most Wolof people are open and very hospitable to foreigners.  Teranga is very important in their society.  They are even more open to foreigners who try to learn the Wolof language.  The Wolof tradesmen in Dakar are somewhat resentful of foreign tradesman that may be in the same business as they are  (ex. Lebanese cloth salesmen).  This resentment stems from the fact that the Lebanese are very prominent in the market places and perhaps monopolize the more accessible areas of the market.  French people are not generally favored.  Much of this attitude probably is a carryover of colonial days, but the French usually do not make any attempt to become a part of their society.

2.5  How is real estate handled?  What are the rules of ownership, selling and buying?


The government owns most of the land in and around Dakar.  A person or an organization is allowed to either rent or buy land.  Most that is on the market is handled by a real estate agent.

2.6  How do individuals become an adult?  Are there rules of recognition and rites of

       passage?  At what age or ages do they occur?  What are the circumstances of their

       occurrence?


Circumcision is a rite of passage for men.  Young boys between the ages of 8-12 are circumcised in groups during the dry season.  Marriage is also a rite of passage in which men and women formally pass into adulthood.  They are considered children until marriage.  Marriages are still arranged by parents, but now a male may suggest a mate to his uncle from among his cousins or from among friends.  (Marriage among cousins is more common and believed to be more stable, although if the friend comes from a good family of the same category of the caste system, the match may be approved.)

2.7  What rights do individuals have within a community, within society?  What rights

       do families have?  What rights do clans have within society?  What rights do males

       have?  What rights do females have?



The rights of a person, their families, or their clans still somehow have some degree



of influence based on their father’s family’s place in the caste system.  The extent to which this does affect these aspects of life is not certain.  This needs further research.  (One article found on the internet suggested that Mouridism was simply a veiled preservation of the old caste system, since most Mourides are Wolof, and

       most Wolof are Mourides.)
       In general, husbands are responsible for the general maintenance of their wife/wives

       and children.  (Gamble, 54.)

Wives are expected to fulfill the usual domestic duties, be faithful to their husbands, carry out the instructions, and ask and follow the husband’s advice on important matters.  The husband has the right to beat his wife should she deserve it. (Gamble, 54.)

There are joking relationships between Wolof clans.  The Ndiaye are the owners of Gueye.  The Gueye are the owner of the Seck.  The Seck are the owner of the Diop.  In the past, the slaves (jaam) came to help the owners (boroom) on ceremonial occasions and were rewarded for their services. (Gamble, 55.)

Outward behavior in the society varies a great deal according to the social position in the caste system.  For example, if a geer woman went on a visit, friends, relatives, and some women of the slave or gewel class would accompany her.  A high born woman would allow her companions to engage in polite conversation on her behalf.  Highborn girls and boys do not dance publicly, but if they do, their dancing is very restrained.  (Gamble, 75.)

2.8  How are leaders chosen?  Who is eligible?  When are they eligible?


Nobility formerly conferred certain rights such as the election of rulers, the right to certain titles, and various military commands. (Gamble, 44).  An internet source stated that in the villages the geer usually hold all of the key political offices and most of the dominant ritual roles rooted in Islam.  Also political rank and the control of political offices are still primarily determined by patrilinial affiliation.  The leader of a house, the boroom k(r, is the dominant male of the house based on patrilineal lineage, or genyoo.  Genyoo are pivotal kin groups at the political/jural level.  Patrilineages are the groups that control the land and are most important from the standpoint of property inheritance and infrastructure.

      Geer  (freeborn)*

1. Royal (garmi)

2. Nobility (domibur)

3. Freeborn (jambur)

· These may be referred to distinctly on special occasions, but they are commonly lumped into geer.

Nyenyoo (artisans)

1.
Metal smiths (tegg)

2.
Leather workers (wude)

3.
Weavers (rabb)

4.
Griot (gewel)

Jaam (slaves)

1.
born in household

2.
bought or captured in war

Most decisions are made by consensus among community leaders.

2.9 What are the basic values within society that give it cohesion and security?


Some basic Wolof values are:


1.  njaboot/mbokk—family is sacred

  
2.  kersa—being prudent, tactful, respectful, and dignified


3.  fayda—self-confidence, self-esteem, personality

(One should have an abundance of kersa and fayda.  Pride is a mark of the Wolof)

4.  sutura—discretion

5.  teraanga—hospitality

6.  muus—being clever 

(There is a deep admiration for cunning.  Getting the best of a stronger, richer neighbor is applauded.)

7.  group conformity—An individual does not have a valuable opinion.  Only a          group consensus is valid.  Personal decisions are strange and not natural.  (Le Monde de la Femme Wolof, Chapitre 1, conception du Monde)

2.10 What are the basic taboos within society?

      Taboos

1.
To marry someone weaned from the same breast.

2.
To marry out of one’s social caste.

3.
See Maranz p.261.

2.11 What are common traditions within society?


Traditions could include hospitality, eating with the right hand only, all Muslim 

        holidays, pilgrimage to Touba.

2.12 What are the valued arts or art forms in society?
 


Storytelling is a valued art form.  Stories containing proverbs or pointed lessons  

       about life are enjoyed.

· Missiological Implication: Storytelling is an art form that must be practiced.  Most Westerners are not very good at this type of medium.  Since parables are enjoyed by the Wolof people, perhaps we should concentrate on being able to tell the parables of the New Testament from memory.  Also, our Chronological Stories could include appropriate Wolof parables that help us to emphasize an important point.  In the urban world, few people seem to have time to enter into a prolonged, regular Bible study.  Being able to quote parables and even some Chronological Stories from memory may be the only opportunities that missionaries are given.

2.13 What are the learning preferences of the people?  Are most of the people oral


  communicators or are they mostly literate communicators? 


In the urban areas, especially in Dakar, one will find that nearly ½ of the population can read either Arabic or French.  Most people, especially the men, seem to enjoy reading.  However, there is more to understanding their learning style than just deciding whether they are oral or literate learners.  There is also the issue that the society appears to be holistic in its style of learning.  The Western perspective is a dichotomistic approach to learning.  Westerners like to sort information into a logical, systematic, cohesive form.  Westerners like to gather the information and prove the information according to known facts.  Holistic thinking, on the other hand, looks for no real clear pattern in its thinking.  If information is heard eg…a chronological story, the one story itself is evaluated and needs no relationship to other stories in order to make its point.  The one story is complete in itself.  There is no need for it to be proven by other stories or to fit into a systematic pattern.  There is no need to separate out the particulars from the whole context.  To the Western mind, this is disorganized thinking.  For the holistic thinker, study techniques such as memorization and learning by participation are the easiest.

· Missiological Implication: In order to be effective in our teaching of the Bible, we must learn to make allowances for the Wolof way of thinking.  If it is true that the Wolof are holistic in their thinking, then what must we do to speak with them from the Scriptures?  Our teaching and witnessing must make use of common analogies, local parables, and biblical parables and narratives.  Allow the story itself to make the point rather than just using it as an illustration to teach a systematic lesson.  Another technique may be to focus on the issues of the day and teach the Bible’s answer to that issue.  Think in terms of trying to teach in pictures rather than in terms of systematic information.  For more help in this area read: Ministering Cross-Culturally by Lingenfelter and Mayers,  p.53-67 and Islam and Christian Witness by Martin Goldsmith, p.123-127. 
2.14
 How is communication carried out?  With whom?  What are the rules?


Communication is carried out by word of mouth, television, and radio.

2.15
 What are the channels for news?  Who can bear news?  How?  When and how is 


  news recognized as official or authentic?  Is there a certain place, time or art form    


  whereby truth or authentic and authoritative news is given to the community?


News seems to be received as truth when it comes through the radio or television, especially if a respected religious leader is speaking.  In the urban areas, it seems that there is not one particular place where important news is usually received unless it is at the local mosque.

2.16
 How are individuals “educated” concerning rules within the community, society


 and the culture?


Society’s rules are enforced and taught by the group as a whole.  Because of the mixture of cultures in the urban areas, it is often difficult to determine what these rules are.

2.17
 How are individuals educated?  Is there a formal education system such as schools?    


 Is it for everyone?  Is it pervasive?  Is it respected?  Is it effective?


Many of the urban children attend either a public or private school, which borrows heavily from the French system.  However, often the boys will also attend a Quranic school once per week.

2.18
 Describe the vocational respect ladder within society.  What are the levels?


It appears that financial success insures a measure of respect within society.    

       Financial success is equated with the blessing of God.  (Need more research).

2.19
 Describe how the society looks upon marriage.  What are the rules in society  


 concerning courtship, engagement, marriage and divorce?


Marriage is desirable and expected.  Many young men do not marry until they are in     their thirties.  Possibly due to economic reasons, however, some girls marry as young as fifteen.  All women are expected to marry to avoid promiscuity and prostitution, 

and all women should have the possibility of marriage regardless of physical handicaps and the hardships that would be entailed due to these handicaps.  Courtship must be approved by both families; otherwise, young persons should not be seen together in public.  Public displays of affection are frowned upon and usually even touching doesn’t occur openly except among very close friends.  Oftentimes touching doesn’t even occur between close friends as this sends the wrong message to onlookers who will not understand the relationship.

At times, parents will still choose a marriage partner for a son or daughter but this is happening less frequently than before.  If a young person wishes to marry he may suggest someone to his father or uncle from among his friends or from his cousins.  An investigation is launched to discover just what kind of person this girl is and whether or not she comes from a good family.  The families will meet and each assesses the other.  The prospective bride’s family wants to know whether or not the young man can adequately support their daughter.  If the young man is from a noble caste he will want to marry within his caste to maintain the family line in that way.  If the bride price is too expensive it can be negotiated.  If the young man’s family is noble but poor, it is still better to marry him and excuse the bride price according to some.  The bride’s family decides upon the dowry.  The ceremony can take place at home in the presence of the families and a marabout or at the mosque.  Divorce is common and fairly easily obtained.  The husband can say, “Fase naa le,” or the wife may say, “Mii ma sama batt.”  Often divorce takes place and the community becomes aware of it when they no longer see former husband and wife together.  

2.20
 What are the rules of dress within society?


Women are careful in their dress to keep the lower part of their bodies covered; however, they are much more casual from the waist up.  A person is expected to dress will if at all possible.  Clothes are often an important part of the bride price.  New clothes are expected for certain holidays.  Money that should go for food will sometimes be spent for clothes.  A person who dresses well will automatically be given more respect.  Older men do not appreciate the dress of westernized young people, especially the tight jeans and shorts.  Older married women cover their heads.  This is not as prevalent among younger married women.  A person who has a rendezvous at a government office and who is not well dresses is not at all appreciated by those working in that office.

2.21 Describe law and order within society.  Structure?  Processes?


Law and order is sometimes lacking in that the people can and do take the law into their own hands and mete out justice on the spot as they see fit.  In some cases the police are prevented by the crowd from interfering in this process.  The police also at times will allow this type of mob “justice” to take place by looking the other way, ignoring the situation or publicly commending the crowd for dealing with the problem.  The police are not always respected here and they are an authority with whom one may cajole, bargain with, or bribe.   When traffic violations occur one may often talk one’s way out of it.  The police may negotiate with all parties concerned in small crimes to save face and solve a problem.  The police are not as openly abusive as they once were when dealing with suspected criminals.  There is a court system and there are prisons.  There seems to be a great deal of abuse to

prisoners, especially to expatriates.  Some people of influence seem to be above the law.  Others are “protected” by a relationship to a powerful s(ri(.

2.22
 Describe medical care within the society.  Type?  Structure?  Practioners?


 Medical care is available, especially in the larger towns, but not everyone can afford it.  There is little pity or hope shown the indigent.  Perhaps this is due to fatalism and financial considerations.  People are forced, therefore, to seek help from whatever source is available, i.e., quacks, traditional healers, marabouts, charlatans, herb doctors, etc.  Oftentimes a public nurse will prescribe medicine to a friend on a piece of paper without a letterhead.  Often one will sacrifice an animal or fowl for healing.  There are both private and public clinics and hospitals available to those who can afford these services.  However, care in some of these facilities can and does fall far below western standards of health care.  There are also dispensaries and clinics operated by both religious and non-religious NGOs.

3.  Religious Structure

3.1 Describe the predominate religiuos system or systems in society.


The official religion of over 95% of the Wolof people is Islam.  The Islam of Wolof people is an African Islam.  Most of the Wolof adheres to either the Tidjan or the Mouride brotherhoods.  An understanding of these brotherhoods may help to explain more accurately the religious worldview of the Wolof than merely studying orthodox Islam from a text.  It should be recognized that there is a dualistic approach to the spiritual realm of life.  African Traditional Religion seems to be widely used to answer the questions of daily living.

3.2
Does the religion express belief in a god or gods?  Name and describe them.  If they

      have a pluralistic belief in gods, what are the relationships between the gods?
The religion (Islam?) expresses a belief in Yalla or Allah of the Quran.  To the Wolof, “God is transcendent, remote, and little concerned with, or at least little involved in, the daily affairs of His creation.  In spite of the Wolof’s constant awareness of the greatness and power of God, He is not (often) addressed directly for the ordinary matters and concerns of life.  Even while wearing an amulet which may invoke the help or power of a spirit being, the Muslim (Wolof) is very conscious of God having ordained the powers and the system in which they function” (Maranz, p.45-47).   

3.3
Chart and describe the people’s spirit world (beings, places and status.)


The chart of the spirit world on pages 183-185 in Maranz should be studied and understood.  The chart on page 183 shows all spiritually relevant beings and forces in Islam.  The chart on pages 184-185 shows the beings and forces related to ATR.  The Wolof view of the spirit world is a combination of these two charts.  It should be noted that Maranz has charted these spiritual beings and forces into 3 “zones.”  The Upper Zone is the invisible world of spirits.  This zone would include God, Satan, angels, and devils in Islam.  The Middle Zone is the zone of forces and beings that act in the visible world.  This zone could include devils, jinn, demons, curses, blessings, destiny, miracles, etc….  The Lower Level is the natural, visible, material world.  Islam and ATR share the thought that the forces and beings of the Middle Zone are relevant and real.  However, Islam relates almost entirely to the Upper Zone, while ATR totally focuses on the Middle Zone.  Maranz notes that, “In the Senegambia, dealing with such powers is of primary importance to the daily pursuit of life, 

success, happiness, and above all, to the realization of peace” [emphasis added](p. 187).  Therefore, one will find that to varying degrees, the Wolof have adopted Islam to deal with the questions of the next life, while retaining ATR to answer the questions of the present, material world.  Where Islam expressly forbids certain ATR practices, the Wolof may often adopt an Islamicized version of that practice. 

· Missiological Implication: Could it be that our task is to both answer the false claims of Islam with the truth of God’s Word, and to also show God’s answer to the powers and forces of the “Middle Zone” that affect daily life?

3.4
Where does the power and authority reside in the religion(s)?  What is the source

   
 of the authority and the power?


Though the theological answer should be God, in reality the spiritual, economic, and social power lies in the hands of the Islamic brotherhoods.  Perhaps the strongest brotherhood among the Wolof would be the Mouride brotherhood.  According to Joel Millman’s article, “Profiting from One’s Prayers,” most Wolof are Mouride. The Wolof were the founders and originators of the Mouride order and constitute its overwhelming majority.  The Mouride brotherhood was founded by Amadou Bamba Mbak(.  Though he died in 1927, his descendants have continued to build upon the legend and mystique that surrounds his name.  Today, Touba, the city that holds Bamba’s tomb and mosque, is one of the richest cities in West Africa.  Each year nearly 2 million Senegalese will make the magal to Touba hoping to receive power for success and spiritual protection which participation in the magal provides.  Bamba wrote that: “Whoever wants happiness in this world and in the next should seek it with me.”  Note that Bamba promises to provide for present and future needs.  To many Wolof people, participation in Mouridism activates supernatural power in their life.  

On a lower level under the system of the brotherhoods, the local marabouts and imams would be a source of power.  

3.5
Do the people believe in miracles and magic?  Are they superstitious?


Wolof people do believe in miracles and magic.  In our Church Growth Surveys we found that 78% of the Wolof people who were surveyed believe that the power of the evil eye is either strong or very strong in their ethnic group.  Sixty-four percent believe that the evil tongue or curses are strong or very strong in their ethnic group (i.e.…the Wolof ethnic group).  Seventy-three percent believe that demons are powerful or very powerful among them.  See also Maranz p. 261 for a list of taboos.

· Missiological Implication: What is the Bible’s answer to these beliefs?  Will we address them in our teaching and preaching?  What would be the personal cost of challenging these false beliefs?

3.6
What part do deceased ancestors play in the religion?  Is there interaction between


 the living and the dead? 


Need to research this area.

3.7 What are the primary documents of the religion?


The Quran and the Hadith. For the Mourides, the writings of Amadou Bamba would be included.

3.8
What are the common religious rites and events?


Common religious events include the holidays of the Muslim calendar.  Easter and   

Christmas is officially recognized though not understood.  Baby naming            

ceremonies, circumcision, weddings (takk ak sey), funerals, pilgrimages to Mecca,    

the magal to Touba are all important religious events.

· Missiological Implication: Many of these holidays provide opportunities to witness and teach the Bible.  See C.R. Marsh’s How to Witness to a Muslim for ideas on how to take advantage of the opportunities.

3.9
What is their view about the Godhead and the position of God?


God is transcendent and unreachable.  There is no concept of a triune God.  To suggest that God is a complex unity is blasphemy.

3.10 What are the characteristics of the god within their religion?

       The major Islamic understanding of God is that God is one.  God is neither plural                                   

       nor triune.  God is separate and independent of creation and has no associations with          

       any human traits.  God is distant and transcendent.  God has not revealed Himself,      

       but has only revealed His will.  It is impossible for a human being to have a personal   

       relationship with Him.  God is Creator and Judge.  He is all-seeing, all-hearing,    

       almighty, forgiving, just, unique, and sovereign.

The characteristics of God may also be understood through His 99 names.  Here is a sample:

	Names of God       
	Meaning


	    As-Samad
	 Eternal

	    Al-Qadir
	 Mighty

	    Al-Awwal
	 First

	    Al-Akhir
	 Last

	    At-Tawwab
	 Forgiving

	    Al-Ghani
	 Self-Sufficient

	    An-Nasir
	 Helper

	    Al-Quddus
	 Pure

	    Ar-Rahman
	 Merciful

	    Al-Malik
	 Ruler

	    Al-Hakim
	 Wise


Cf. Islam: Its Prophet, Peoples, Politics and Power by George W. Braswell, p.46.

3.11 What are the basic beliefs?  About God?  About good and evil?  About Life?

         About the source of life & creation?  About death? About mankind?  About life

         life after death?  About sickness?  About securing converts or adherents?  About 


  deviates from the religion?  About women?



     Basic Beliefs

· About God—Yalla (God) is transcendent and remote and little concerned with, or at least little involved in, the daily affairs of his creation (Maranz, p.45).  To suggest that God would become man is a ridiculous heresy to the Wolof.  God would never reduce Himself to such a state of existence.

· About evil—Often evil seems to be more closely associated with misfortune than with ethics.  There seems to be a widespread fear of evil eye and evil tongue.  Maranz states that the evil tongue (cat or g(mmi() is one of the “most pervasive subjects of Senegalese life” (p.172).  “In the case of the evil tongue, destructive power emanates from the tongue and strikes some object or person.  The stricken object experiences destruction or injury.  The evil tongue is of such concern to the Wolof, that there are many Wolof proverbs related to it.  One such proverb says that “ku (epp t(fli nga tooy.”  This translates as “well watered will be the person everyone spits upon.”  The meaning is that an excess of ostentation is to be avoided.  The breaking of the norms of society will result in the ‘curse that comes as a result of the convergence of (the power of) several tongues speaking (negatively) about one person’” (Maranz, p.174 quoting Sylla).  This is more than the fear of gossip.  The belief is that the tongue has the power to emit a real force that can bring about the destruction of an individual.  The emission of evil intent until it strikes another person involves what Maranz calls “the principle of transfer.”  This means that when words or looks have behind them hate, jealousy, envy, cursing, or witchcraft, then the words or looks can transfer the evil intent upon the person who is envied or hated.  This causes misfortune in their life.  (See Appendix 1 in this document.)  To prevent the effects of this evil in one’s life, one must do some or all of the following:

a)  Do nothing to arouse the jealousy or hatred of anyone.  This requires      
 
     restraining oneself from doing certain things that one may prefer to do because 
     of the fear of the transfer of evil through the evil tongue.

b)  Counteract the evil tongue by saying “kaar.”

c)  Contacting a ritual specialist

d)  Wear a muslaay.

· Missiological Implication: The fear of arousing the hate of one’s community or social network is an obvious barrier to the gospel.  To become a Christian would incite the power of the evil tongue against the potential convert, and also against his family.  Therefore, a person who considers the claims of Christ will receive pressure from the family because of the fear of the evil tongue of the neighbors. 

· About mankind—Mankind is seen as created by God, but not in His image.  Mankind is seen as weak, but there is little or no understanding of moral depravity.  Mankind does evil because he forgets and is weak.  Man is seen as the ceremonial center of the universe.  Although he is at the bottom of the hierarchy of power, it is up to him to initiate rituals that will restore balance and peace.  

· About spirits—                                                                                                                 a)The evil spirits, jinn, and impersonal powers must be manipulated by man in order to insure harmony in the universe.   This manipulation of spirits also insures harmony in the physical world.

 b)Ancestor spirits (mba() also play a role, but their importance in the Wolof worldview is yet unclear.  Maranz states that the ancestor cult was “greatly modified under the tariqas (brotherhoods), but was maintained in spirit in the saint (Amadou Bamba), and in the saint’s communication with Muhammed, with the angels, and with jinn.  The saint substituted for the clan progenitor.  Some Mourides hold to the belief that Bamba was at God’s side when Adam was created” (p. 197).  Taking the magal to Touba will evidently reestablish communion with Bamba, which results in the saint’s blessing being received by the pilgrim.  This blessing insures protection and is an aid to peace and prosperity.  

c)Many stories abound concerning the jinn (genies).  Jinn may be either good or bad.  An example of a ritual involving jinn can be seen on pages 106-108 in Maranz.  During this ritual, powerful spirits (jinn) are called up.  If the ritual is performed correctly, the spirits are obliged to grant the request that is asked.  If a mistake is made by the initiator of the ritual (xalwa), then insanity or death can result.

· About eternity—Belief in an afterlife is common.  According to our CG Survey, 92% of the Wolof people interviewed believed in paradise or heaven.  Paradise is evidently gained through following the instructions of God-ordained intermediaries.  The fact that these intermediaries may not agree with each other matters very little to the Wolof.  Paradise is hoped for, but very few would claim any assurance of salvation.  According to Islamic teaching, it is a sin to presume that one is assured of eternal life in this life.  Being saved from sin’s consequences is an unknown concept.

· About sickness—It is believed that microorganisms can cause sickness, but one is not sure if the Wolof believe that every sickness has at its root the evil eye, evil tongue, or some other spiritual force.  This needs to be investigated more thoroughly.

· About apostasy—Turning back from Islam is a serious matter.  One does not go against the norms and solidarity of society without paying a high price.

· About women—Women seem to play a minor role in public religious ceremonies of Islam.  However, being wellborn has much to do with peace and prosperity.  One of the most important aspects of being wellborn is to have a mother of recognized ancestry, piety, and submission.  However, some of this emphasis may be breaking down, as women in the city become more independent.

· About destiny—Senegalese believe that every being and part of the universe has an assigned role to be filled.  Any imbalance in the total realm of existence can block the fulfillment of one’s destiny. 

· About the soul—The soul exists before the birth of the person.  At the time of human conception, a particular soul is assigned to the fetus in the mother’s womb.  There appears to be a concept of some sort of reincarnation of the soul, i.e.…the soul could, in sequence, enter body after body.  The soul and the body are closely tied together during the life of the person.  The exterior reflects the condition of the soul.  The African mindset values having a soul that exhibits self-control and can take the trials of life in stride.  A soul that is rebellious in this life, that refuses to follow its assigned destiny, will be reborn as a witch (d(mm) (see Maranz, p.113-118).

3.12 How does an individual relate to the religion?  Is personal choice respected?



Personal choice is not acceptable in most matters in life, especially in the area of religion.  To break from societal norms is to invite destruction and loss of peace into one’s life and into the life of one’s family and community.  One is expected to participate in the Muslim fêtes and ceremonies.

3.13 How does religion involve society?  How does it relate to society?  How does


 society relate to religion?  What position does religion have within society?



Islamic expression permeates society.  To be Wolof is to be Muslim.  National holidays revolve around the Muslim calendar of holidays.  Islam seems to be the skeleton that holds the societal body upright.  However, it is uncertain if Islam is the heart of the society or not.  The Islamic brotherhoods exercise great political and economic strength in the society.

3.14 How does religion involve family?



During its first days, a newborn will drink a few drops of a beverage (toqental) which contains ink from a page, which contains the first chapter of the Quran.  On the 8th day after birth, a large birth ceremony is conducted (ngente).  Again the Quran is part of the ceremony as it is recited.  This shows that even from birth, Islamic expression is part of every person’s life.  One is born into Islam, and nurtured under its influence.  Marriage ceremonies and husband-wife relationships follow the prescriptions of Islam.

3.15 How does religion view foreigners?



The Wolof tend to be quite hospitable to guests, especially those who attempt to speak the Wolof language and respect the norms of society.  However, one may hear religious leaders speaking of white people in less than complimentary terms.  Even in some of Cheik Anta Diop’s writings, he points to America as a great danger to the well-being of Senegal.  However, this may be a political statement more than a religious statement.  

3.16 How does religion view other religions?



The Islam of the average Wolof tends to see other religions that worship “God” as another road into Paradise.  However, other religions are not the road for the Wolof.  Islam is the revealed and trusted path for the Wolof.

3.17 Who are the religious leaders?  How are they chosen?  Under what conditions and


  by what rules?  How are religious leaders recognized and sanctioned?



The most powerful religious leader is S(ri( Touba.  He is chosen by virtue of physical descent.  Other leaders may be chosen due to a close relationship with a powerful leader or knowledgeable imam.  

3.18 Does the religion teach and do the believers use charms, amulets and enter into

        magical rites?



Yes!  See 3.12 above.  See page 166 in Maranz.  Also, see all of chapter 4 in Maranz.  This subject is too lengthy to be explained here.  Maranz’s explanation is thorough and must be read.  The theme of the chapter is that peace, happiness, and success are achieved by means of power granted by supernatural forces of the transempirical (unseen) world.

3.19 What is the relationship between the seen world and the unseen world?



See 3.3 above.

3.20 Is/Are the religion(s) animistic or mixed with animism?



Yes!  Again, see 3.3 above.

4.  Economic Structure

4.1 Is society’s economic structure agrarian, industrial or mixed?


The economic structure is mixed and the GNP is based on three major categories, i.e., services (51%), industry (27%), and agriculture (22%).

4.2
What are the primary drivers of the economy?  Capitalism, socialism or others?


 Describe the economy.


The economy is a socialistic/capitalistic mix.  Some industries or businesses owned by the state are slowly being privatized.  Services make up a large part of the economy with the government being a major employer.  The CFA is sustained by France and much of the economy is bolstered by foreign aid.  Four out of five major exports are related to the fishing industry.  There are three natural resources that are fish, phosphates, and iron ore.

4.3 What are the primary economic and vocational categories and divisions in the


 economy?



Since services make up a large part of the economy those occupations are listed first, such as government workers, teachers, police, gendarmes, public health care workers, postal workers, clerks, customs workers, the military, etc.  followed by maids, guardians and other service related positions.  Then there are industry-related positions and finally farmers.

4.4
What are the structural patterns within society?


The family is the basic unit to society from which identity is formed and nurtured.  All relationships revolve around the family structure and without it one loses identity, support, a sense of belonging and one can quickly become marginalized and a person of little value or respect within the culture.  Relationships are carefully cultivated both within and outside the family unit for present and future help, career advancement, etc.  A caste system is understood by the people and respected or enforced by many in relation to marriage and even work.  Respect is given generally to elders, good imams, religious leaders, most marabouts, chiefs, etc.  It can be noted, however, that Wolof youth can show a remarkable disrespect toward adults, elders, authority, etc., especially when non-Wolofs are involved.

4.5
How are prices determined?  What are the major influences on prices?


Prices are determined at times by the government, by the amount of customs due on the article, by supply and demand, by the need of the buyer and the need of the seller.  One will find a wide range of negotiation possible which affects the price of an article.

4.6
Who is in control of the flow of money?


The flow of money is controlled or at least influenced by outside forces such as other countries involved in foreign aid, by the World Bank which has imposed economic reforms on Senegal, by the government, by the banking industry, by local merchants, by the Mourides, and finally by the heads of households which may or may not be men.

4.7
Who is in control of the financial institutions?  Are their private financial processes


 as strong or influential as the public institutions?


The government is in control of public financial institutions.  Private institutions are considered by many as more viable and trustworthy.  Most of these are headquartered in other countries such as France and the US.

4.8 Describe the traditional classes in the economy.  Lower/Middle/Upper


The lower class is the largest class within the society and is probably made up of those living in rural areas or those who have just arrived in the city from rural areas.  These are mostly uneducated or undereducated persons who work the lowest paying jobs available.  The middle class is probably made up of government workers and those in the private sector such as businessmen and women and those who work in some industry related positions.  The upper class is small but wealthy.  There is also a class system based on caste.  Interestingly enough, some lower caste members are very wealthy while some noble caste members are poor.

4.9 Is a barter culture in existence?  Does it predominate?  Is it significant?


A barter culture does exist both in rural and urban areas, but I don’t believe it is very significant in the city.  Services which cannot always be paid for are sometimes bartered for sex.

4.10 How does the economy relate to other countries?

      Compared to other third world countries the economy is relatively strong, however, 

      from a western perspective it is weak and based on much foreign aid.

4.11 How is social security provided?  Within family, social or governmental structure?

      Social security is provided through a tax supported retirement system mandated by 

the government.  It is not adequate and persons will often falsify documents relating to age in order to work as long as possible.  Retirement is set at 55.  The family is often the net for those dependents on social security.  A network of family and friends will be called upon in time of need.

5.
National Political Structure
5.1
How does the national political structure differ from the local structure?  

      [This category varies so much in approach and sensitivity, that it is best for this to

      be constructed locally.]


Senegal declared herself independent in 1960 and established a parliamentary system of government.  Then a dual executive system of president and Prime Minister was adopted which had since been eliminated.  Senghor was the first president and Mamadou Dia the first Prime Minister.  Dia was later imprisoned for a failed coup attempt against the government.  He remained in prison for 12 years.  The present constitution separates executive, legislative, and judicial powers and features a strong, centralized, presidential regime.  The president appoints all ministers but he cannot dissolve the National Assembly.  No state religion is recognized.  The National Assembly is elected every five years and there are 120 deputies.  Members of the Assembly who do not speak French do speak Wolof.  All ethnic groups are said to be equally represented.  Normally President Diouf serves two five-year terms.  Note:  President Senghor retired in 1981 and appointed Abdou Diouf to fill his term.  Diouf was elected in 1983, re-elected in 1988 and again in 1993.  His term was changed from 5 to 7 years, which means he will remain president until 2000.  He appoints the Supreme Court.  

Senegal is divided into ten regions, each with its own governor and capital.  Each region is divided into three provinces and each province is divided into several districts or arrondissements.  It should be noted that the two major Muslim brotherhoods are very influential in the political arena.  Usually they establish power by their support of a particular candidate.  A mouride descendant of Serigne Touba is usually by a particular candidate’s side during elections and has access to the president at any time.  For the first time ever, one Khalif General actually endorsed a candidate by instructing his followers to vote for a particular candidate which caused an uproar within the country.  In Dakar, the imam of the Grand Mosque is Lebou, as well as the Mayor and Serigne Ndakaarou.  Both the Mayor and Serigne are paid by the government.  Much more research is needed here.

Appendix 1-“Cat”and “Barke”

· What is cat?
Cat is also known as the evil tongue.  It is sometimes believed to be the cause of misfortune or illness.  This can operate against an ethic of hard work because if a person begins to prosper, someone may become envious and use cat to bring about misfortune (Maranz p. 125).  A common belief holds that the leaves of a tree can be withered by cat.  Since humans are more fragile than trees, how much more should they be careful to avoid the dangers of cat (Maranz p.174).  Underlying this belief in cat is the concept that evil or misfortune can be transferred from a person who has evil intent onto a person against whom the evil intent is directed.

· What is a Senegalese response to cat?

A Wolof man may wear a muslaay prepared by the marabout.  This protective amulet will have a piece of paper with one of the 99 names of God in it as found in the Quran.  The marabout will know which is the right name to use to ward off the evil tongue.

Another response will be to say “kaar” in order to ward off the evil tongue.

In some cases the intervention of a “healer” may be required.  The afflicted person may take white or red cloth for the spirit to wear, sacrifice a chicken, or break an egg at a crossroads.  All of this would be at the word of a healer (p.83).

One other response may be to hang an old shoe or a cow’s tail from the back of a vehicle.  These are considered to be impure objects and cancel the effect of impure tongues that might be directed against the owner of the vehicle and the passengers (p.175).

· What is the biblical answer to this widely held belief?

If man’s word could wither a tree, then how much more powerful is God’s Word which created the world out of nothing.  It was by His Word that He created the very tongues of men.  It was by His Word that he gave languages to men.  So therefore, we see that the created tongue is not greater than the Word of God.  God’s Word is much more powerful.

Wouldn’t it be better to have the Word of God in you rather than just on you in a muslaay?  The Word of God is not just pages contained within a book, but the Word of God is One with God.  The Scripture says that “In the beginning was the Word, and the Word was with God, and the Word was God.”  Whoever has the Word of God in him actually has the power of God Almighty at work in him.

Here is the most amazing fact about God’s Word: the Word actually became flesh.  The Word of God created for himself a human body and placed that beginning of a body 

inside of the womb of a young virgin.  Then the Word of God was born and lived among us to explain God in a way that no written book could explain Him.  Who is this Word?  He is none other than Kalimat Allah i.e.…Isa, Almasi bi.  Before His death and resurrection, He made a promise to all of His followers.  He said to them that when He returns to heaven, that He would send the Spirit of truth to them.  Isa said that the Spirit of truth would be in them.  Since the Spirit of truth is one with Isa, He gives the follower of Isa the protection and power of the Word of God.  Kalimat Allah, Isa said that the Spirit of truth would be with and in His followers forever.  It is through the Spirit of truth that Isa gives His knowledge and power to His followers today.  If a person has this power and protection that is provided by the Word of God Himself, then he need not fear the feeble words of man. (Cf. John 14:15-19; 16:5-16)  

· How can this truth be communicated?

(The following is the English version of the Wolof tract that I wrote called, “Ndax Cat bokk na ci lu la dal?”  I have included the entire text even though some of the tract is nearly a word for word repeat of some of the previous information.  Also, please note that the Wolof tract is not a strict translation of the English.  I wanted to use Wolof thought and not a Wolof translation of American thinking.  If you use this material in any way, please let me know how the person responded to this tract.  I hope to put the Wolof section in a booklet form in the future.  My hope is that missionaries could use this to learn to speak to the Wolof people about issues that are important to the Wolof people.)

Is the Evil Tongue responsible for the evil that happened to you?

Goorgi Ndiaye grew up in a village in the region of Louga.  Goorgi worked hard on his father’s farm every day.  However, Goorgi longed to go to Dakar to experience the big city.  His father finally gave Goorgi permission to go, so Goorgi gathered his belongings, caught a rapide, and headed for Dakar. 

Goorgi did not have much money in his pocket, but he did have enough to set up a fruit stand in Colobane.  One day Goorgi received word from his seri( that he would become a taxi driver.  Goorgi was so excited that he walked away from his fruit stand that very minute and never returned to it again.  Goorgi worked hard and began to prosper.  He moved into a three room apartment, bought himself a television, VCR, and a stereo.  

Goorgi began to notice that his friends began to act differently toward him.  Because of their jealousy, he had heard them express their hopes that Goorgi would loose his job and his material possessions.  Every time Goorgi heard these words, he would respond with a quiet “kaar.”  But in spite of his diligence in responding with these words of protection, he began to notice that his work seemed to be slowing down.  Goorgi was sure that this was the work of cat.  

Goorgi decided that there must be so many people speaking evil against him, that he needed more powerful protection.  He decided to visit his s(ri( and ask for help.  The s(ri( listened to Goorgi’s story and agreed that indeed Goorgi was beginning to experience the effects of cat.  Goorgi’s s(ri( knew just what to do.  He made a muslaay for Goorgi and instructed him to never take it off lest he be ruined by the power of cat.

Goorgi faithfully obeyed the instructions of his s(ri(, but continued to experience difficulties.  During the week following his visit to his s(ri(, Goorgi was involved in a car accident which disabled his taxi.  Now Goorgi was unable to work until his taxi could be repaired.  He began to eat only two meals per day in order to conserve his money.  

During this time, Goorgi became convinced that the power of cat against him was too powerful for his muslaay.  Goorgi decided to visit a marabout that lived in the Cassamance.  The marabout instructed Goorgi that he must go and purchase some red cloth, a chicken, and one egg and return to the marabout’s house with these things.  The marabout instructed Goorgi to leave the cloth and chicken with him, and to return to Dakar with the egg.  Goorgi was instructed to go to the intersection of Front de Terre and Bourguiba and break the egg there.  Goorgi did what his marabout said.  

Goorgi was now sure that he had surely broken the power of cat against him.  However, in the week that followed, Goorgi learned that his taxi could not be repaired for the price for which he had hoped.  In fact, Goorgi could not afford the repairs.  He decided to leave his job as a taxi driver, sell his stereo, television, and VCR, and return to Louga.  Upon his return to Louga, he explained to his father how he had come to ruin because of the terrible power of cat.

Goorgi’s story is not a true story.  However, his story may describe the fears or even actual events of the lives of some Senegalese.  Is there a better answer to the fear of the power of cat than what we saw in this story?  Yes!  There is a better answer.

If it is true that a man’s spoken word could wither a tree or cause the ruin of his peer, then where can we find a word that is more powerful?  The Word of God is more powerful!  It was by His Word that God created the world out of nothing.  In fact, it was by His Word that God created the very tongue that is in the mouth of mankind.  So therefore, we see that the created tongue is not greater than the Word of God.  God’s Word is much more powerful than the words of men.

Since God’s Word is so powerful, wouldn’t it be a blessing to have His Word in us rather than just tied onto us in a muslaay?  This can be true in your life, but first you need to understand more about the Word of God.

The Word of God is not just pages contained in a book.  The Word of God is actually One with God.  The Scripture says that “In the beginning was the Word, and the Word was with God, and the Word was God.” 

Now here is the most amazing fact about God’s Word: the Word actually became flesh.  The Word did not become a book, but He actually became flesh.  The Scripture says that, “The Word became flesh and made His dwelling among us” (Injil John 1:14).  The Word of God created for Himself a human body and placed that beginning of a child inside the womb of a young virgin.  Then, the Word was born in that child and lived among us to explain God in a way that no written book could explain Him.  Maybe you are asking: Who is this Word?”

He is none other than Kalimat Allah i.e.… Isa, Almasi bi.  Before His death and resurrection, He made a promise to all of His followers.  He said to them that when He returned to heaven, that He would send the Spirit of truth to them.  Isa said that the Spirit of truth would be in them.  Since the Spirit of truth is one with Kalimat Allah Isa, He gives Isa’s followers the power and protection of the Word of God.  Kalimat Allah Isa said that this Helper, the Spirit of truth, would be with His followers forever.  If a person has this power and protection that is provided by the Kalimat Allah through the Spirit of truth, then that person need not fear the feeble words of man (cf. John 14:15-19; 16:5-16).

May God lead you to know the peace of knowing Him through His Word.  Amen. 

**A copy is available in Wolof

USING THE CONCEPT OF BARKE IN EVANGELISM

Could the concept of blessing (barke) be used as bridge for evangelism in the context of Senegal?  Does the Senegalese concept of blessing share enough in common with biblical truth to allow this to be a viable option?  In his book Blessing in Mosque and Mission, Larry Lenning noted that “because of its (i.e.…blessing’s) close relationship in meaning to its biblical counterparts, it is the natural redemptive analogy for the Church in its witness, especially in Islamic West Africa” (p.66).  

Lenning may be a bit enthusiastic concerning the closeness of the relationship between the biblical and West African understanding of barke, but it cannot be denied that the two understandings of barke do touch at many points.

· The West African Understanding of barke.

What is barke?

1. In Islam barke contains the idea of divine virtue.  Muslims believe that God has given certain believers an extra measure of blessing.  This divine virtue can be seen in their lives.  As a result, other people come to them as a means of being near God.  Maranz says that, in Senegal, “a holder of barke is believed to be capable of acting as an intermediary with divinity” (p.69).

2. Barke also includes grace and mercy.  For Muslims, the grace of God is the ultimate expression of blessing.

3. Barke also includes the idea of protection.  Muslims believe that the blessing of God will prevent trouble and danger.

4. This blessing also gives the person a special quality for charismatic leadership.

5. The blessing also includes the concept of power.  As divine power, barke protects and heals.  A marabout is believed to have the spiritual power to help people.

6. Barke also includes the idea of prosperity.  “Material blessing is the visible, exterior proof of an interior reality.  Prosperous and socially prominent people are automatically, almost by definition, judged to be possessors of barke” (Maranz, p.131).

Who has barke?

 Those who have a sacred lineage will be considered a boroom barke.  If one can trace his lineage back to Muhammed, then he has a certain measure of barke.  However, lineage alone is not proof of possessing barke.  One must prove that he has barke by a dedicated lifestyle and outward prosperity. 

In Senegal, a descendent of Amadou Bamba (Mourides) or Al Hajj Umar Tal (Tijani) would be considered a possessor of divine blessing.  A close associate of a boroom barke may possess divine blessing.  Marabouts of all levels are considered possessors of this blessing.  They are mediators between the people and God.  Lenning points out that “this is especially significant when one realizes that there is a wide gap between a literate God, whose prime characteristic for Muslims is that He revealed Himself in a book, and illiterate rural peasants” (p.38).  The point is that once a person is considered blessed by God to the point that he can be a mediator between God and man, he becomes the source of information concerning who God is.  This partially accounts for widespread existence of “popular Islam” in Senegal.

Somehow, these boroom barke have such a supply of divine blessing, that they are able to pass it on to their disciples.  Cheik Sy stated that barke is a “spiritual influence” that can be transmitted from the Sufi master to his disciples.  He said that, “by means of this baraka (barke), the master is able to put the disciple in communion with God” (Maranz, p.113).

How is barke transmitted?

One way that barke can be transmitted from the possessor, who has a surplus supply, to a person in need of blessing is through joining a brotherhood (tariixa).  Those who join a brotherhood align themselves with the leader of the brotherhood, who then in turn can bestow blessing upon the follower.  This would be the reason for the popular phrase “j(rej(f s(ri( Touba,” which expresses the belief that the owner of the car has been blessed by the leader of the Mourides.  It is interesting to note that the possessor of blessing has an unending supply, while the seeker of blessing only has a temporary supply.  Therefore, the followers of S(ri( Touba are constantly seeking a “blessing recharge.”

Another way that barke is transmitted is through saliva and laying on of hands.  This is accompanied by miracle working (Maranz, p. 113).  When visiting a Senegalese village, it is not uncommon for the head of the village to attempt to transmit to the guest a blessing through words and by spitting in the guest’s hands.

One other way that barke is transmitted is through the words of a holy man.  At birth, the “child will be the recipient of blessing when the Muslim holy man comes and whispers the creed and other Islamic prayers in the child’s ear” (Lenning, p. 54-55).   Belief in this mode of transmitting blessing is also seen in the life of adults.  The audible reading of the Quran is considered a transmission of blessing even if the hearers do not understand what is being read.  The Wolof phrase Yalla na la Yalla barkeel, is more than just trivial words.  These words are considered to have power, especially if they are spoken by a person who possesses barke.  This idea is really not that far from the Old Testament concept of blessing through the spoken word.  If one reads the story of Isaac and his two sons while thinking with a Senegalese worldview, one would most likely

come closer to understanding the importance of Isaac’s spoken words of blessing upon his son.

Why do Senegalese desire barke?

Senegalese believe that barke can give them the power to manipulate or control certain aspects of their destiny.  This means that barke gives them the ability to defend themselves against destructive forces, which would block the way to peace, happiness and success.  The culture only legitimizes spiritual means as the way to gain peace, happiness and success.  Physical effort, that is personal effort, is not considered the way to obtain these desired realities (see Maranz, p.125ff.).

· What Is The Biblical Answer to The Question of barke?

Probably the most notable example of blessing is the covenant of blessing between God and Abraham in Genesis 12.  Abraham was to receive a blessing that would somehow cause him to be a blessing to others.    Lenning says that, “in the West African context, the blessing of God through Abraham can become a unifying factor that can help set the stage for … communication” (p. 117).  If one can take this concept of the Abrahamic blessing and lead to Christ, one may find an effective means by which to share the Gospel.  The passage in Galations 3:1-15 could be the culmination of a discussion of the blessing promised to Abraham.  The challenge is to show that Christ is the blessed one of God, and that He communicates or transmits the ultimate blessing to His followers.  The possibilities are many, but the discussion could be lead in this way:

· Jesus is the Blessed One of God (Boroom Barke)

If one believes that a man is blessed because of physical descent, then it is obvious that Jesus is more blessed than any other man who ever lived.  Some may claim to have a special blessing because they have descended through Abraham and Ishmael.  Indeed this is a blessing!  But Jesus was a descendant of Abraham, Isaac, Jacob, David, Solomon, and all of the kings of Israel (Mt. 1:1-17).

However, Jesus’ lineage is unique in all of history, in that he is not a son of Adam.  The Injiil calls him the “Son of God.”  This does not mean that God produced a son like humans produce a son.  That is heresy and whoever believes this is terribly mistaken.  May God have mercy upon him!  This means that Jesus came out from God.  He does not share in the sins of Adam’s children like all other men.  Therefore, unlike the rest of mankind, he is not under the curse of God.  Concerning the blessing of God, he has no equal.

During his days on earth, Jesus showed that he was filled with the blessing of God through his many miracles (see p.1 #5).  On one occasion the people brought to him a blind man “and begged Jesus to touch him.  He took the blind man by the hand and led him outside the village.  When he had spit in the man’s eyes and put his hands on him (emphasis mine), Jesus asked, ‘Do you see anything?’  He looked up and said, ‘I see people; they look like trees walking around.’  Once more Jesus put his hands on the man’s eyes.  Then his eyes were opened, his sight was restored, and he saw everything clearly” (Mk. 8:22-25).  Jesus did many other miracles that prove that he was completely filled with the blessing of God.

Not only did he prove that he is the Blessed One by his miracles, but he also proved that God’s blessing was on him by his resurrection.  There has been no prophet who has ever been resurrected except Jesus.  Some prophets have avoided physical death by being taken by God before they died, but no prophet has ever been so filled with God’s powerful blessing that he could overcome death except Jesus. 

· Jesus can transmit the blessing of God to his followers

The Scripture is plain that every son of Adam is under the curse of God.  The Scripture says that sin entered the world through Adam, “and in this way death came to all men, because all sinned” (Rom.5:12).  Even the prophets,who tried to do right by keeping God’s law were cursed with death, for it is written: “Cursed is everyone who does not continue to do everything written in the Book of the Law” (Gal.  3:10).  Every prophet was born under this curse.  Every prophet of God had to struggle under this curse.  But God promised Abraham that his descendant would bring a blessing to the entire world.  That descendant is Jesus.  Since Jesus was not under the curse of God like all other sons of Adam, he was able to put himself in our place under the curse of God.  The Scripture says that “Christ redeemed us from the curse of the law by becoming a curse for us” when he died on the cross in our place.  Why did he do this?  The Scripture says that: “He redeemed us in order that the blessing given to Abraham might come to the Gentiles (all nations) through Jesus Christ.”  What is this blessing that Abraham had that Jesus can now give to his followers?  The Scripture says that Abraham “believed God, (i.e.…he believed that God would send the Savior to become our curse so that we might be redeemed), and God credited it to him as righteousness” (Gal. 3:6).  This means that when Abraham believed in the coming Savior, God blessed Abraham with the righteousness that he needed in order to enter Paradise.  

God also sent down to Abraham the Spirit of God, which reassured Abraham that he was accepted by God forever.  Abraham knew the meaning of the Scripture when it says that: “God’s Spirit testifies with our spirit that we are God’s children.  Now if we are children, then we are heirs of God” (Rom.8:16-17).  Many people may offer a blessing of material things on this earth, but only the blessing that comes through Jesus can bring a blessing of wealth that cannot be taken away and is stored up in heaven for the followers of Jesus (see p.1 #6).  

The blessing of Abraham that comes through Jesus also provides protection.  Concerning the Spirit of God who enters into the life of every follower of Jesus, the Scripture says that “the one who is in you is greater than the one who is in the world” (1Jn.4:4).  The spirits of evil cannot be greater than God’s Spirit.  Abraham experienced this comfort, and every follower of Jesus is at peace like Abraham, because they know that evil cannot destroy the blessing that they have been promised (see p.1 #3).

The Spirit of God also helped Abraham to live on earth the kind of life that proved that he really was a righteous man.  The Spirit of God helped Abraham to live a life of blessing.  Abraham is known all over the world as a man of faith and righteousness, because Abraham was filled with the Spirit of God (p.1 #1).

  This same blessing of God’s Spirit is available to all who will leave their life of sinfulness behind, turn to Jesus, the Blessed One of God, as their only Lord and Savior.  The Scripture says that, “those who have faith are blessed along with Abraham, the man of faith” (Gal. 3:9).

The truth explained above could be developed into a tract for Wolof people.

Appendix 2

Region of Dakar

Statistics

Age of population:

Region of Dakar
City of Dakar
Pikine & Rufisque





( 20 years old


           54.8%



52%



  ( 57%

20 -59 years old


   41.7%



44.7%


  ( 39%

( 60 years old



     3.5%



  3.2%


  (   5%

Age at time of first marriage:





  City of Dakar

     Pikine


Rufisque

men





 32 years


     30 years


  30 years

women




 25 years


     22 years


  23 years
44.5% of women live in polygamous unions.  After the age of 35, the percentage increases to more that 50%.

Wolof Population:





City of Dakar

Pikine

Rufisque
  REGION







49.1%


 53.4%

   71.2%

      53.8%

Region of Dakar:
67.2% claim Wolof as their primary language.

91.3% speak Wolof as their first or second language.

City of Dakar:
72.23% claim Wolof as their primary language.



Of which 47.82% have both Wolof mother and father.





  12.59% have either a Wolof mother or father.






  11.82% have neither a Wolof mother nor father.

Of all the ethnic groups in Sénégal only the Wolof do not have the need to speak another Sénégalese language.  

98% of the Wolof people do not speak another Sénégalese language.

Literacy Rates in the region:



French

Arabic








Men

 60.6%

  4.7%









Women

 44.3%

  1.7%









TOTAL

 52.3%

  3.2%
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